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Karya Karan Bhava and Vividha Vada


Karya Karan Vada is propounded by Kapil Maharshi of Sankhya Darshan which is also known as Satkarya vada. As per this theory in creation there is no Karya occurring  without Karan. Karya resides in Karan in subtle form hence it is capable to produce relevant Karya.

Karan
kaya- inayat pUva-vaRi<a karNama\ | (tk- saMga,h)

The definite existing factor prior to Karya is known as  Karan.
kayaao-%padk%vaM karNama\ | (saPt pdaqaI-)

The factor which produce Karya is known as Karan.
Anyaqaa isaiw inayat pUva- vaRi<a karNama\ |  (tk- saMga,h)

Karan exist (before) Purva, Nitya nischit and Anatha Siddhi to Karya.
However all factors that exist before Karya cannot be considered as  Karan. It should possess the following 3 characteristics to be called as Karan.
# Purva bhava

# Nityatva

# Ananyathasiddhi

1)
Purvaabhava : 


The word Purva abhava means ‘happening first’. The universe is full of events. These events take place continuously. 

But all events cannot be considered as Karan. The most important factor that exists just before Karya is called  Karan.
Eg : CLAY is  Karan for pot.

THREAD is Karan for cloth.
2)
Niyatva : 

This is invariability whenever the Karya exist the Karan should exist invariably without any exception.

Eg : If Malarial fever is considered then plasmodium is Karan for it. As without it Malarial fever cannot be seen.

Ananyathasiddhi : The factor should be one without which Karya cannot take place. It should be such a factor which cannot be replaced.

Eg :
Many factors exist before making a pot like the person or animal that carries clay to the place of making pot, stick with which the mud is mixed, potter, wheel, clay etc. But except the last three no one  has direct relation with preparation of pot so only those are Karanas whose absence cannot make the pot.
# Three types of Karanas

A) Samavayi Karan

B)  Asamavayi Karan

C)  Nimitta Karan

A) Samavayi Karan : 

The causative factor or Karana which has Samavaya Sambandh or inseperable relation i.e the Karan and Karya are interrelated then such a Karya is called Samavayi Karan.

Eg : 1) Clay, wheel and potter are Karanas for pot. Once the pot is made except Clay the other two are separated from pot. So here Clay is Samavayi Karan for pot.

2) Yarn is Samavayi Karan for cloth.
B) Asamavayi Karan : 

This is nonintimate cause.

The factor will have inseperable relation either with Karya or Karan. Karya cannot come into existence unless this factor is associated either with Karya or Karan.

Eg : Yarn or thread is Samavayi Karan for cloth and cloth is Karya. Yarn should be woven in particular pattern to turn itself into a cloth.

This is essential and inseperable from cloth. So the weaving pattern of yarn is  

 Asamavayi Karan for cloth.
C)
Nimitta Karan : 

The remaining essential causes other than these two are called ‘Nimitta Karan’.

Only Samavayi and asamavayi are not sufficient there are also Karans which are useful indirectly and they are known as Nimitta Karanas. They are instrumental cause.

eg : In case of pot- the potter & wheel are Nimitta Karanas.
# Relation between Karan & Karya
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                      Karya- Karan Sambandha

Satkarya Vada





Asatkarya Vada

                                                 

(Nyaya & Vaisheshik)

Parinama Vada

Vivarta Vada

(Sankhya)


(Advaita)

                                    Vedanta Darshan

                   SATKARYA VADA

AsadkarNaat\ ]padana ga`hNaat\ sava-samBavaaBaavaat\ |

Sa@tsya Sa@yakrNaat\ karNaBaavaacca sa%kaya-ma\  ||

1)
Asadakaranaat : 
If cause is Asat\ i.e. non existent or unreal the Karan or effect cannot be produced.

We cannot extract oil from sand. A clay pot cannot be made from any other material except clay.

Non existing thing substance cannot produce anything which is existent. As we know that matter is indestructible it only changes the form.

2)
Upadangrahanat : 

For producing finished products like an earthen pot clay is required. To prepare Gold ornaments  Gold is required.

The relevant substance is required to produce certain relevant effect.

Eg : Gold is Upadan Karan for ghee.
3)
Sarva Sambhav Abhavat : 

Anything and everything cannot be produced from one thing and one thing cannot produce everything.

Eg : Curd is not produced from oil or water. Also Tila cannot produce dadhi. Thus only milk produce curd and Tila forms Tila taila.
4) Shaktasya shakya Kasanaat : 

Even capable person can produce a particuler effect only from particular  cause. This is known as Shaktasya Shakya Karan.
Eg : Even clever Goldsmith can prepare Gold chain from Gold only & not from Iron.
5)
Karan Bhavat : 

The Karan and Karya are one not different, Karya is in visible form and the Karan is in invisible form. The Karan itself exhibits as Karya.

Eg : The plant is as per the seed.

Mango cannot be grown from Chikku seed.
           PARINAMA VADA

1) The transformation of Karan into Karya is known as Parinama.    

 2)
The creation (Shrushti) is transformed from Prakruti or Avyakta.    Prakruti is tri gunatmak, vaishamya of Triguna lead to Srushti utapatti.

   3)
Sankhya considered Satkarya Vada as Parinama but Vedanta considered Vivarta Vada as Parinama.

4)
Parinama can be understood in two types :

a)
Sadrush Parinam

b)
Visadrush Parinam
Role of Parinam in Ayurved:

a)
Sushrut explained Shat karan from Srushti Vikasa

b)
Formation of Navkaran dravya, Shat padartha saptadhatu, Paka-Vipaka-Veerya etc are formed due to Parinama.

c)
Parinama is one of the 3 factors to cause diseases.

d)
Because of Parinama foetus becomes mature human.

e)
Health to ill- health & vice-versa is due to Parinama.
                      VIVARTA VADA     

                vi = Viruddha

Varthana= Vyavahar

Vivartha means manifestation of mithya gyan

a) The brahma is only Satya, Nitya, Satrupa, Karan from Srushti.

b) The Sristhi is asatya, anitya asat rupa and finally merges in Brahma.

c) It is useful in manas chikitsa of Ayurved. 

d) Brahma Satyam Jaganmithya is main principle of Vivartha Vada.

e) Bramha gyana or Atma gyana only helps for perception of reality or Satya gyana.

f) It is supported by Shankaracharya philosophy.
# Karya-Karan Sambandha in Ayurved.

1) All the principles of Ayurveda depend upon the Karya Karan sambandha for each & every disease there will definitely be a Karan or cause.

2) Nidanam is the causative factor for diseases. The characters expressed in Purvarupa, Samprapti & upashaya are the Karyas.

3) Sadvritta is the Karan for healthy body.

4) Balance of the doshas is Karan for healthy body.

5) Asatmmendriyartha samyoga is the cause for disease.

6) Sushruta mentioned 6 causative factors for the creation of anything in universe & they are
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Swabhava (nature)
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Eshwara (God)
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Kala (time)
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Yadrichcha (incidental)
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Niyati (invariability)
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Parinam (transformation)

Of these 6 factors Parinam (change) is the Upadana Karan (material causes) & remaining 5 are the Nimitta Karanas.

svaBaavamaISvarM kalaM yadRcCaM inayaitM tqaa |

pirNaamaM ca manyanto p`kRitM pRqaudiSa-na: ||       (sau.Saa.1\11)

Like these there are many instances to show that the ‘Karya- Karan’ theory has an important place in Ayurveda & it can be applied in most of the aspects of ayurveda.

           ASAT KARYA VADA
1) 
It is opposite to the principles of Satkarya Vada or Parinama Vada or Karya Karan Vada. 

2) 
It is also known as Aarambha Vada.

3) 
It is supported by Nyaya Darshan and Vaisheshik Darshan.
4) 
Asat\: sat\ jaayato |
Sat produces from Asat & the existency also can be achieved from non- existency.
5)
No intimate relation exists between Karya & Karan.

6)
Karya cannot exist in Karan in Avyakta rupa i.e. invisible form.

7)
Karya & Karan are different in size, shape, name and utility.

8)
Production (Karyotpatti) is entirely a next process.

9)
There is no existence of Karya before its production.

10)
If Karya exists in karan in subtle form then the fate of production or the work of Karta both are different.

11)
There is only the presence of Upadana Karan between the cause and effect.

12)
Karyotpatti is purely a next process but not due to transformation.

13)
As per Nyaya Darshan’s Aarambha Vada. 

The Eshwar,Paramanu & Aatma are the cause for creation.

Paramanu is samavayi Karan & Eshwar is the Nimitta Karan.

        SWABHAVO PARAMA VADA

(Theory of natural destruction or Homeostasis)

Swabhava: Prakruti or Natural

Uparama : Destruction or Kshaya

i)
The Kshaya of dosha, dhatu & mala is Ahetuka (no cause or causeless) means it occurs very quickly, naturally or automatically without any external influences, neither it can be stopped, it is known as Swabhavoparama Vada.

ii)
The Utpatti or Vruddhi is Sahetuka but Kshaya or Shamana is Ahetuka & Swabhava.
iii)
svaBaavaat\ ivanaaSakarNainarpoxaat\ ]prmaao ivanaaSa: svaBaavaaoprma: |

The dosha, dhatu, mala,Uparama or “Kshaya” occurs naturally without specific cause.

Hence named as Swabhavo Parama Vada.

iv) jaayanto hotu vaOYamyaaivdYamaa doh Qaatva: |

hotu saamyaa%samaastoYaaM svaBaavaaoprma: sada ||

For Samyata i.e. equilibrium of dosha, dhatu & malas and Vaishyamata i.e. disturbance of equilibrium.The cause is Aahar and Vihara, hence if the cause is corrected the Vaishyamata is get removed and Samyata occurs automatically.
E.g.
(a) Madhura, Amla,Lavana rasas appear to alleviate Vata but it is not true as by the above 3 rasas Kapha Vruddhi takes place & by Vipareeta guna Vata Kshaya occurs automatically.
b) For lightening of Deepa (lamp) oil, thread etc. are needed then after some time lamp stops automatically hence no cause is needed for destruction.

c) Production of tissue is by food, it’s transformation into new tissue is by destruction of old tissue, it is common physiology for growth or change of structure (infant to old), it is supported by Swabhavo Parama Vada.

  KSHANABHANGUR VADA (Buddha)
              p`itxaNa pirvat-naSaIla: |

This was propounded by Buddhist Philosophy. Every happening in this world is momentary. The world is transferring very fast in time & space. Anything that is subjected to time &   space can never exist without undergoing destruction of its previous state very strictly speaking there is no present tense in reality as the time moves on very fast.

We celebrate our birthday & that event slips into the past at the next moment. Millions cells are destroyed per minute & millions of new cells are being form even within an atom and in molecule tremendous changes are going on without interaction. According to this theory the Karya is formed after the destruction at the Karan (cause) when the pot is formed all its previous molecular have lost their original form of clay and totally new molecule is formed. Therefore you cannot say that the everybody keeps on changing every second. Technically speaking every body changes at every moment.
            ANEKANTHA VADA

Presenting the different opinions on subject without uniformity is known as Anekantha wada. 
Ex :
1)
Padartha Sankhya is not having uniformity vaiseshika 

6, Navya nayaya 7. Nyaya 16, Sankhya 25 etc.

2) Srusti utpatti krama karana

Sushruta explained 6 karana (Shat Kaarana)

Charaka explained 24 karana (Chatur vimshati tatwa)

Sushruta also explained 25 karana (pancha vimshati tatwa).

3) Purusha vivarana

Eka dhatwaatmaka Purusha, Shat dhatwaatmaka Purusha

Chatur vimshati tatwa Purusha (Rasi purusha)
4) Rasa Sankhya also having different opinions but Aatreya gave the confirmation.

5) Rogotpatti karana also having different opinions but Aatreya gave the confirmation.
6) Pramana sankhya also having different opinions as one Pramana to Ten Pramanas.
Like this different Examples can be given in support to Anekantha wada.
SAAMYA VAISHAMYA SIDDHANTA

a)
Saamya :

Saamya means having equilibrium in the structural, qualitative and functional units of body is known as Health, dosha dhatu Agni mala Atma, manah indria should be in prakruta stage then only it can be termed as Swasthya, hence saatmyata causes Health.
b)
Vaishamya :

It is known as denaturation or derangement (aggravation or depletion or provocation) of components of body which causes ill health or disease. Variation in dosha dhatu Agni mala etc. is known as Vaishamya which causes the disease.
sama daoYa: samaaignaSca samaQaatu malaik/yaa |

p`sannaa%maoind`ya mana: svasq%yaaiBaQiayato ||

The equilibrium of dosha, Agni, dhatu, mala and pleasantness of Aatma Indriya and Mana is termed as Saamyata or Swasthya.
ivakaraoQaatu vaOYamyaM saamyaM p`kRit $cyato |

raogastu daoYa vaOYamyaM daoYasaamyamarogata |

ivakaro Qaatu vaOYamyaM Qaatu saamyamaraogata ||
Equilibrium of dosha, dhatu etc is Aarogya (Health)

Vitiation of dosha, dhatu etc is Aarogya (Disease)
Qualitative, structural and functional equilibrium of dosha,  dhatu and mala Health (Saamyata)
Variation or vitiation of qualitative, structural and functional aspect of dosha,  dhatu and mala etc is known as vaishamya or Diseases.
saamya vaOYamyaaByaaM kaya-vdyama\ (saaM#yaM)|

This theory is of sankhya darshan “Saamya of Triguna is Prakruti and Vaishamya of Triguna leads to Srusti or Vikruti.”
yaaiBa: ik``````````````````````yaaiBajaayanto SarIroQaatva: samaa saa icaik%saa (cark saU~)
Bringing the vaishamya to saamya stage is explained as Chikitsa.
            ADWITHA WADA

It is presented by shankara by Shankaracharya of Vedanta darshan.
ekM ba`h\mama\ ivdtIyaao naaist,ba`h\mama\ sa%yaM jagat\ imaqyaa |

As per the theory the Brahma alone is real the rest of the creation is false and appears as real due to Avidya or Agyana or moha etc. A person who attains the Brahma gyana can realize the Sat-Chit-Ananda gyana of Brahma and in it (Brahmikya or moksha).
        SUSHRUTOKTA SHAT KARANAS 

Srusti kaaran are explained as six by sushruta they are 

1) Swabhava  

2) Eshwara  

3) Kala 

4) Yadruchcha 

5) Niyati 

6) Parinama
1) Swabhava :- The creation, birth of human and different peculiarities of padartha combinations and decompositions etc are purely natural.
2) Eshwara :- The Anaadi or paramaatma or Eshwara is the cause for every thing (Sukha-dukka, swarga-naraka, srusti utpatti and pralaya).
3) Kala :- Kala is termed as Bhagwan and said as the cause for Srusti utpatti and pralaya.
4) Yadruchcha :- It denotes the every action or Karma in this world is yadruchcha (uncertain), these people cannot accept the Karana, Karta, Karma, Karmaphala, Aatma etc.
5) Niyati :- As per rules and regulation, i.e. Dharma, Adharma, the Srusti utpatti and pralaya occurs.
6) Parinama :- It Supports the theory of Sankhya darshan that is evolution of things from Avyakta (Pancha vimshati tatva). Every things changes from one form to other and the creation is extended or continued.
Charaka accepted 

1) Parinam  2) Eshwara 3) Swabhava 4) Niyati 

and rejected Yadruccha
Different Acharyas described their opinions differently, all should be considered to know the reality.
Swabhavawadi

accepted the cause

as swabhava

Vedantha yoga and -             accepted


Eshwara

Eshwar wadi  

Sankhya darshan

        accepted

        prakruti parinama

Meemamsa darshna

accepted


Niyati

Naastika



accepted


panchamaha bhuta

Kalawadi



accepted


kala






As the cause of creation.

PARAMANU VADA (ATOMIC THEORY)

In Vaiseshika, Nyaya darshan and Tarka sangrakara the detailed description of paramanu wada is available primarily as follows :
The measurement is denoted by the word Parimana, it is of 4 types as per Tarka  sangrakara and they are 

1) Anu ]

2) Mahat  
3) Deergha 
4) Hraswa 
The Anu means very smaller portion, from this word only param anu or paramanu is derived, the meaning is “The Minute” or “The Smaller” or Subtle particle (very Smaller than Anu)
prmaaNau%vaM pirNamavaana\ prmaaNau: (vaOSaoiYak dSa-na)

The Supreme, last minute particle (The smallest particle) which is the cause for transformations is known as param Anu or paramanu.
ya~ao<arao<arM gacCnnavayavaavayavaI p`vaahstavaduprmato |

yatSca naaprM ikMicadlptmaM ivad\yato ya: #alau |

prmaao|lpIyaana\ sa prmaaNauirit pirBaaYyato ||   (p`Sastpd)

After the division of Avayava (part), Avayavi (whole object) the ultimately remaining is the smallest particle (the minute or subtle particle) which is further never divided (Niravayava) and eternal (Nitya) and is known as Paramanu.
Vaisheshika considered the paramanu as atisukshma, atindriya (Indria agrahya) and kaarandravya (Pruthvi - Jala Tejo and vayu (4 types of) paramanu are the cause for the srusti kaarya). The paramaanu samyoga is as per karma phala and Eshwareccha.
na p`kyaao|Nau sad\Baavaat\ (nyaaya dSa-na)

Though Paramaanu is Niravaya it is told as Satvavan (sat) and Avinaashi (eternal).
As per Bhagavat Geeta it is said as 2 paramaanu adjoins to cause Anu, 3 Anu adjoins to cause Trasarenu etc. (The smallest dust particle visible in the sun rays emerged through the windows is Trasa renu and its 6th part (shastitamo) and invisible part is the paramanu).
Summary :-

1)
Paramanu is derived from the words param and Anu (The Supreme minute particle).

2)
It is the smallest particle with no further divisions (undividable)

3)
Akaryavan but satvavan as per Nyaya.

4)
Nitya (eternal) or Avinaashi.

5)
1/6 th part of Trasarenu.

6)
Paramanu is known as Karan dravya by Vaisheshik (Pruthvi Jala vayu Agni Paramanu cause the creation.

7)
Sankhya named it as Tanmaatra.

8)
As per Bhagavat Geeta.


Smallest undividable particle is paramanu (Nitya)

             2
paramanu =
Anu (Anitya).

            3
Anu = Trasarenu (Anitya)

9)    Modern Atomic theory is Bhautika vada but Daarshanik theory is Adyaatmika wada.

10)
Only paramanu is nitya and rest of the things are Anitya and karyarupi (Sursti kaaran)

11)
Modern atoms are pancha bhautika but according to Ayurveda paramanu is the cause of the Pancha bhautika dravya.

AVAYAVA AND AVAYAVI VIVECHANA

Avayava means – Apart or component

Avayavi means – The total object

Avayavi is formed by the combination os Avayava
Ex :-

1)
Triphala is Avayavi

Individual phala is Avayava.

2)
Dashamoola is Avayavi

individual ten moola is Avayava
3)
Human body is Avayavi

The individual part is Avayava

Hence the individual part or remedy can be known as Avayana and the compound is known as Avayavi
The relation or qualities of Avayava and Avayavi is explained in two types, they are 
1)
Prakruti Anuguna or prakruti – Sama – Samavaya.

2)
Prakuti ananuguna or prakruti – vishama – samavaya.
1)
Prakruti Anuguna or prakruti–Sama–Samavaya :-

All the qualities of Avaayava are together seen as it is without variation.

Ex : Different coloured sized threads used to prepare a cloth, after preparation of cloth all threads seen in tact

Threads are Avayava

Cloth are Avayavi.
2)
Prakuti ananuguna or prakruti–vishama–samavaya:-

1)
Yellow Haridra + white sudha churna when combined gives Red compound

2)
Black khadira sara + white sudha churna gives red mixture

3)
Haritaki + Vibheetaki + Amalaki gives Triphala  that contains special efficacy in addition to efficacy                              of individual drugs.
Peelu paka is (a chemical change) of Vaisheshika and paka is (a physical change) of Nyaya darshan
Peelu

=
Atom (Paramanu)

Peethara

=
Molecules (Anu)

Paka


=
Parinama in Rupa Rasa gandha and





Sparsha by vijaateeya tejo samyoga
As per Vaisheshik the Paakaj kriya occurs in paramanu or peelu hence called it as Peelupaka and          As per Nyaya the Paakaj kriya occurs in Anu or peethara hence named it as Peethara Paka.
                 PEELUPAKA VADA

1)
It is explained by Maharshi Kanad of Vaisheshik darshan.

2)
Peelu means paramanu and paka means parinama, hence peelupaaka means occurrence of pakaj kriya in paramanu (peelu) by the influence of Vijaateeya Agni Samyoga (Heat and Light)

3)
It is said as chemical change that occurs in Rupa, rasa, gandha and sparsha.

4)
Paramanu can not exist independently in nature.

5)
The peelu paak occurs in 3 phases and they are


a)
Decomposition of material in to molecules (Anu)

b) Decomposition of molecules in to atoms 

(paramanu)

c) Recombination of atoms (paramanu) in new relation or new form.

6)
Ex : The Raw or unbaked black pot after peelu paka kriya or pakaja kriya becomes red and hard.

7)
Ex : The green sour hard unriped mango after paka kriya becomes sweet yellow and soft.

8)
Destruction or decomposition of macro molecules of pot mango in to Anu in first phase, decomposition of Anu in to paramanu is the second phase, the paka kriya occurs and changes are brought in the paramanu and then the atoms combined to give the changes new form object is the third phase.

9)
All the above changes are seen in the object by the influence hence known as chemical changes.

10)
The changes which occurred in the peelu paka are irreversible hence known as chemical changes.
             PEETHARA PAKA VADA

1)
It is explained by Nyaya darshan.

2)
Peethara means Anu, paka means parinama, hence peethara paka means occurrence of pakaj kriya in Anu (peethara) by the influence of vijaateeya Tejas samyoga (Heat and light).

3)
The changes or Transformation occurs only in peethara (Anu)

4)
It is said as physical change.

5)
The change of Varna, rasa, gandha and sparsha is due to peethara paka

6)
Change of pot colour from Black to red or ripening of fruit etc. is due to change in the Anu (peethara) of dravya by Tejo samyoga (paramanu are not involved but are affected).

7)
Dravya in total undergo changes without decomposition.

8)
The changes occur only in physical properties like colour consistency etc. Hence believed as physical change.
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